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“In the Name of…” 

Mr. Michael Danziger, Mathematics Instructor 

The Talmud often features Amoraim relating statements in the name of other Amoraim or 

Tannaim.  I’ve always found the most amusing second-hand statement to be:  

Rabbi Elazar said further in the name of Rabbi Hanina: “Anyone who says something in the name of its 

[original] speaker brings redemption to the world as it is written: ‘And Esther said to the king in 

Mordechai’s name.’” 

This statement seems to be a fun way to lionize the Talmudic style but does it mean anything 

beyond that? 

To rephrase the question more directly; what does repeating something in somebody’s name 

have to do with redemption? How can such a minute action have such a big outcome? 

The Maharal in Derech Haim provides the following answer: When God brings redemption to 

the world, it is critical that people recognize His hand.  Since we interpret the coming of a redemption as 

a kind of message from God, the whole thing would lose its meaning if people saw it as the natural 

outcome of a human agent without bringing God into the picture.  We see this already in Egypt where 

the Torah states “And Egypt shall know that I am the Lord when I take them out of the land of Egypt.”   

It’s not enough that certain spiritually attuned people deduce God’s role, it needs to be public. 

Since seeing God’s hand is so important, a person can be a vehicle for redemption only if he or 

she knows how not to take personal credit.  Looking at the Megilla, Esther could have taken credit for 

the scoop on Bigtan and Teresh.  In fact, it would probably have been very useful for her to take full 

credit for herself.  After all, she was a new queen, barely standing out next to the countless concubines 

and a member of an ethnic group the name of which she dare not utter.  When it comes to the king’s 

salvation, she recognizes and clearly states that she is just the messenger.  It is that capacity to bring 

about salvation without taking personal credit which proves her a suitable messenger for the great 

salvation which this episode prefigures. 

In Egypt it was difficult to ignore the extraordinary nature of the events which were taking place.  

Pharoah may have been so fearful of losing his position that he rushed headlong into the sea but the 

proverbial man on the street saw that God had intervened in history.  However, in Esther everything is 

murky.  Where is God? Why is this happening? In circumstances like that, the messenger can undermine 

the whole meaning of the redemption by portraying the events as if they were controlled by him or 

herself. 



According to the Maharal, Rabbi Hanina (as related by Rabbi Elazar) sees the act of quotation as 

much more than good form.  “Saying something in the name of its speaker” means being cognizant of 

the true cause of things and being willing to share that truth even if it means receiving less prestige.  

Without both those traits, no person could bring redemption to the world. 

 

The Radiance of the Luchos 

AJ Begal, First Year Engineering Student 

At the end of תשא כי פרשת , the פסוק says: 

( כט:לד" )ואת בדברו פניו עור קרן כי ידע לא ומשה ’וכו סיני מהר משה ברדת ויהי ” 

“When Moshe descended from Mount Sinai . . . Moshe did not know that the skin of his face 

had become radiant when He (Hashem) had spoken to him”. 

The Yalkut Shimoni ( תז רמז ) explains that when Moshe was up on the mountain writing the Torah, there 

was a small bit of leftover ink in his quill, which he wiped on his forehead and from that got his radiance. 

He then adds that when the צדיקים receive their reward in הבא עולם , Moshe will receive his due portion 

as well. 

The Beis HaLevi comments that this medrash obviously needs explanation, especially the end; 

why would one think that Moshe would not get his just reward?  Furthermore, Rabbi Yehuda’s 

explanation of the origin of Moshe’s radiance does not seem to fit with the verse, which implies that 

Moshe’s radiance was a result of his speaking with Hashem.  However, this itself is as well difficult to 

understand, since Moshe had spoken with Hashem many times before – why specifically now did he 

shine? 

The ילקוט earlier stated that when Moshe came down from the mountain with the luchos in 

hand, ready to deliver them to the people, he realized that a terrible sin was occurring- that of the 

worship of the golden calf. At that time he looked at the luchos and saw the writing literally flying off the 

stone. This resulted in the luchos becoming too heavy to carry, and they fell from Moshe’s hands and 

broke. This medrash, too, needs explanation. 

The Beis HaLevi explains: yet another medrash tells us that Moshe  learned all of Torah in its 

complete entirety, even that which a student will ask of his Rrebbe in the future. Upon asking Hashem if 

that too should be written down, he was told, “No, because I know that in the future other nations will 

rule over the Jewish people and will take their Torah. Just the פסוקים (the Written Torah) you may write 



down, but the ואגד תלמוד,  משנה  (the Oral Torah) you must transmit orally so that the nations will not 

be able to have it when they rule over the Jewish people.” 

This medrash indicates that the reason part of the Torah needed to be transmitted orally was so 

that the other nations would not have it medrash Only regarding the Oral Torah does it say אתך כרתי 

ישראל ואת ברית  that Hashem has a covenant with the Jewish people, meaning it is solely the Oral Torah 

which belongs only to us. 

Now, it would seem that this discrepancy, where one part of the Torah being in writing and the 

other part needing to be transmitted orally, would only be necessary for the second set of luchos. This is 

because the גמרא (Eruvin 54a) states that had the first luchos not been destroyed, no nation would have 

even been able to conquer and rule over the Jewish people. If so, then it would follow that the first set 

of luchos had all of Torah (what we know as both the Written and the Oral)written on it via a miracle. 

We do, as well, find other miracles surrounding the writing of the luchos; it could be read from either 

side, the middles of some of the letters stayed suspended in midair etc. It is thereby not at all unlikely to 

suggest that all of Torah, including what we know as the Oral Torah, was indeed written on the  first set 

of Luchos. 

(The verse quoted earlier that the medrash explains to separate the written and Oral Torah, implying 

that not all could be written, is indeed in the passage regarding the second luchos. The same applies to 

the medrash relating the conversation between Hashem and Moshe  concerning not writing the Oral 

Torah so that it remains by the Jews and not other nations. This, too, is regarding the second set of 

luchos. This allows for the Beis HaLevi to establish that with the first luchos, truly all was in writing.) 

With this we can begin to understand it all. The medrash says that Moshe looked at the luchos 

and saw the letters flying off leaving the luchos too heavy; this is referring to the first set of luchos on 

which all of Torah was written. Moshe, realizing that the Jewish nation was involved in a terrible sin 

punishable by annihilation (which Hashem wanted to carry out, save for Moshe’s prayers) noticed the 

Oral Torah deserting the luchos and leaving the Written Torah behind. They then became “heavy”; the 

Written Torah without the Oral Torah to explain its intricacies and many details cannot maintain itself 

whatsoever, nor be properly understood and safeguarded. As such, they fell from his hands and 

smashed. When Moshe was to bring about the second set of luchos, Hashem said to him: 

 אשר הראשונים הלחות על היו אשר הדברים את הלחות על וכתבתי כאשונים אבנים לחות שני לך פסל"

(א:לד" )שברתה  



“Carve for yourself two stone tablets like the first ones, and I shall inscribe on the tablets the 

words that were on the first tablets which you shattered.” 

This can be interpreted as that which was to be written on these second luchos were the words 

that were on the first tablets which you shattered i.e. at the time of their shattering – after the Oral 

Torah flew off leaving only the Written Torah behind. This time just the Written Torah was to be written, 

unlike the Oral Torah, which was to be passed down from rebbe to student for all generations. 

With the giving of the second luchos which demanded an oral transmission of part of the Torah, the 

Jewish nation was given something extra special which would not have been had we been able to keep 

the first set of luchos. Regarding the first luchos, which had everything there in writing, the Jews were to 

be nothing more than the ones who kept and safeguarded the Torah, like the ark that holds the Sefer 

Torah, or a vase which holds flowers. With the giving of the second set ofluchos and its oral transmission 

a Jew himself becomes the “parchment” on which the Oral Torah is “written” (like the verse in Proverbs 

7:3, “Inscribe them [Hashem’s commandments and Torah] on the tablet of your heart.”). He becomes 

holy as the Sefer Torah itself, for just as the Sefer Torah gets its holiness from the written Torah within, 

so too, he is the Sefer Torah of the Oral Torah and has its holiness to him. That is the meaning of the 

famous statement of the Zohar that the Jewish nation and the Torah are one. 

However, not everyone can reach the high level of absorbing all of the Oral Torah as it was 

inscribed fully on the first set of luchos; rather, each individual according to how much of it he learns 

and accomplishes. Only Moshe reached that level to work on and understand all that was to be 

understood, thereby even his physical body had the maximum holiness – like a real Sefer Torah. In the 

same way that on the first set of luchos, even the Oral Torah was written, so too, by the giving of the 

second set the Oral Torah was also written, but this time on Moshe ’s forehead. That is the explanation 

of the medrashim: after Hashem acquiesced to Moshe’s prayers to forgive the Jewish people and give 

them a new set of luchos, Moshe had prepared enough ink to write down all of Torah (both Oral and 

Written) on the new set of luchos (as was found on the pervious set). Yet, Hashem told him not to use 

the ink that was set aside to write the Oral Torah. It was not to be written so as not to fall into gentile 

hands in the future. Rather, the Oral Torah was to be just that, oral – transmitted orally from rebbe to 

talmid beginning with Moshe, the teacher of all Jews. Thereby Moshe became the living Sefer Torah of 

the Oral Torah. Just as we find that our Rabbis teach us that the luchos themselves shined – so too 

Moshe, being the “luchos of the Oral Torah” shined. This is what is represented by Moshe’s “wiping the 

remainder of the ink on this forehead.” That ink was the ink of the Oral Torah which was left over. 



Hashem had decided that it was not to be placed on the actual luchos, but rather on Moshe. The verse 

implies that it was simply because of the conversation between Moshe and Hashem that led to Moshe’s 

radiance and not that he “became the Sefer Torah of the Oral Torah.” Yet, now we can clarify that the 

verse isn’t telling us the exact source of the radiance, but rather, the context by which it came. It was in 

the conversation with Hashem that He explained to Moshe that the holiness of the Oral Torah wasn’t to 

be placed on the luchos, rather on him; the true source of the radiance was from the extra bit of ink. 

There is a second difference between the way the Oral Torah relates to Moshe and to the rest of the 

Jewish nation. The Gemarra (ibid.) teaches that another thing that was special about the first luchos 

over the second was that had the first been given, the Jewish people would never have been able to 

forget anything they had learned. The novelty of the second luchos was that forgetfulness of Torah was 

at all possible. Also, with the first luchos, one could take one look at them and automatically know all of 

Torah without having to work on it, and not so with the second. With Moshe , we find that for forty day 

and nights he learned hard and forgot, learned and forgot again, until all was given to him as a gift from 

Hashem. The Beis HaLevi explains that this represents that even at the time of the second luchos, Moshe  

related to Torah like what was supposed to be by the giving of the first luchos: that he knew it all and 

was unable to forget it. Not so for the rest of the nation. 

Because of this difference one might come to think that Moshe ’s reward in the World to Come 

should truly be of less quality and quantity than that of other tzaddikim throughout the generations. 

With the smashing of the first set of luchos it became impossible to know everything instantaneously; 

rather, each new Torah idea or law needed to be studied and grappled over individually, and even once 

understood, it could easily be forgotten without heavy review. Also, the breaking of the first luchos 

meant that the Jewish people would now be subjected to harsh gentile rule throughout history. This, 

too, would be a deterrent and create major setbacks in the abilities and opportunities for the Jews to 

learn Torah. Because of these issues, one who learned despite these impediments would surely have a 

great portion of reward in the World to Come, for according to the difficulties so will be the level of 

reward (like the famous dictum “No pain no gain,” yet in the positive). Therefore, that which the 

righteous will merit greatly in the World to Come comes as no surprise. Yet, as for Moshe , to whom full 

knowledge of the Torah was given as a gift from Hashem, and to whom forgetfulness was impossible, 

one surely might think he would receive less reward. To this the medrash tells us that even though 

Moshe became the Sefer Torah of the Oral Torah and that with him all was like what was supposed to 

be with the first luchos, even so he will take his great portion of reward. Why? Because the amount of 

effort that Moshe  put in for all those forty days and nights of staying up straight working on and 



grappling over all of Torah and forgetting and working again, was the greatest amount of effort humanly 

possible to exert to understand Torah. Torah was given to him as a gift, but the reward for his level of 

toil awaits him in the World to come. 


